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INTRODUCTION TO THE EPISTLE OF JUDE.
JUDE, the writer of this Epistle, calls himself the ‘brother of James;’ and as in the list of the apostles there is James’ Judas (the same word in Greek as here), ‘the son’ or ‘brother’ being unexpressed, many commentators have concluded that the author of this Epistle was the apostle. This is the view of Jerome, Origen, and Tertullian among the ancients, and that of Calvin, Lange, Tregelles, and others among the moderns; and they naturally identify him with Jude the son of Alphaeus, called also Lebbaeus and Thaddaeus (Matthew 10:3; Mark 3:18).

Whether he were the apostle or not, he is widely believed to have been ‘the Lord’s brother’ of that name (Matthew 13:55), a view adopted by Jerome and Origen, and by Bengel, Olshausen, Lange, Hofmann, and Tregelles.

These views are not absolutely inconsistent; but to hold both is to hold opinions not easily reconcileable. The latter is probably true; the former is questionable. There is no real evidence that Jude the apostle was brother of the James mentioned in this Epistle. Generally, the expression ‘Jude of James,’ or ‘James’ Jude,’ would mean in Scripture language ‘Jude the son of James.’ If Jude the writer of this Epistle were an apostle, there seems no reason why he should not have called himself apostle, or why he should have distinguished himself, as he seems to do, from the apostles (Jude 1:17). We are expressly told, moreover, that our Lord’s brethren did not believe on him; and though after the Resurrection and Ascension they formed part of the company of believers (Acts 1:14), they could hardly have believed at the beginning of His teaching, or have been appointed as eye-witnesses of His ministry.

From this and similar considerations, it is inferred that the James who was Jude’s brother is the James who is called ‘the Lord’s brother’ (Galatians 1:19), and who after the death of James the apostle (the son of Zebedee and brother of John) became the representative of the Jewish tendency of the Christian Church (Acts 12:17), and rose to something like apostolic dignity; being, like Barnabas, reckoned among the apostles (Acts 14:14; compare Romans 16:7, and the Greek of Philippians 2:25, and 2 Corinthians 8:23). In the Apostolic Council held at Jerusalem, James’ judgment was accepted as final (Acts 15:13). He is supposed to have written the Epistle of James; and of course, if Judas was brother of this James, he held the same personal relation to our Lord.

On the whole, the most probable conclusion is, though not free from difficulties, that the author of this Epistle is Jude, one of the brethren of Jesus, not the brother of James the apostle, who was the son of Alphaeus, but of James the Bishop of Jerusalem, of whose influence in the Church he availed himself to introduce his Epistle to his readers.

Of his life nothing is known, as nothing is certainly known of the life of Judas the apostle. Eusebius gives an interesting tradition, transmitted through Hegesippus, that two grandsons of Jude, who ‘according to the flesh’ was brother of our Lord (see 1 Corinthians 9:5), were seized and taken to Rome by order of Domitian, whose fears had been excited by what he had heard of the progress of Christ’s kingdom. When, however, he found from their replies to his inquiries, and from the appearance of their hands, that they were plain men supporting themselves by their own labour, and that it was a spiritual kingdom they sought to set up, he dismissed them and stayed the persecution he had planned. They are said to have lived till the time of Trajan. The wife of this Jude is said (Nicephorus, Jude 1:23) to have been Mary.

The relation of the Epistle of Jude to the Second Epistle of Peter has led to much discussion. The parallel passages of the two Epistles are Jude 1:3-18, and 2 Peter 1:5; 2 Peter 2:1-18. Their resemblances both in thought and in language are close and obvious (though there are differences in every verse), and the writers must have been in communication, or one must have seen the Epistle of the other. Internal evidence is in favour of the prior authorship of Jude. The terseness of the style, the freshness and vigour of the imagery, the close coherence of the thought, the very peculiarity of the words, there being in the twenty-four verses of the Epistle some eighteen found only here in the New Testament, are against the supposition that the Epistle was borrowed; whilst, on the other hand, the parallel passage of Peter appears to differ from Peter’s usual style. If this view be accepted, the probable date of the Epistle is between A.D. 64 and 66. It must have been written late, and yet prior to the date of Peter’s Epistle; and that apostle died about A.D. 68. A later date, subsequent to the destruction of Jerusalem, makes it necessary to suppose that it was taken in part from 2 Peter, and adds the difficulty that no note is taken of the destruction of Jerusalem, one of the most striking instances of the punishment of the ‘ungodly.’ It addresses the same class as the Second of Peter—false teachers who pervert the Gospel, the advocates of that gnostic antinomianism which formed many sects and devastated the churches of Asia Minor, as it did other churches throughout the farther East. On the probable supposition that Peter wrote with a view to the Jewish Christians in Asia Minor, while Jude addressed those of Palestine and Egypt, whence indeed we have one of the earliest recognitions of the authenticity of his Epistle, we have a reason for the repetition of the same teaching in the two Epistles.

The evidence on its canonicity is as follows. It is wanting in the common Peshito-Syriac, though found in the MS. in the Bodleian Library at Oxford, and is quoted as apostolic by Ephrem the Syrian. It is found in the Muratorian Fragment (about A.D. 170). Clement of Alexandria is the first writer who speaks of its authority. Eusebius tells us that it was among the canonical books that were expounded in public, while some regarded it as spurious. Origen refers to it as the work of the Lord’s brother, and quotes it several times as ‘filled with vigorous words of heavenly grace.’ Tertullian and Jerome quote it as the work of an apostle. And it is contained in most of the lists (Laodicaean, A.D. 363; Carthaginian, 397, etc.). The difficulties felt as to its canonicity originated in the uncertainty of its authorship and of its author’s standing in the Church, the nature of the contents and their resemblance to those of 2 Peter, and the supposed quotations from apocryphal books. The preponderance of belief, however, both in ancient and in modern times, is decidedly in its favour.

CONTENTS AND ARGUMENT.
After the usual salutation and prayer (Jude 1:1-2), there comes a statement of the design of the Epistle (ver. 3), with the reasons for writing (Jude 1:4). Then follows Part I., giving in section (a) examples of the punitive justice of God—when dealing with such ungodly and corrupt persons as are described—in three leading examples: Israel (Jude 1:5), the fallen angels (Jude 1:6), and the Gentile people of Sodom and Gomorrha (Jude 1:7); and giving in (b) a more particular account of those men and their deeds: they defile the flesh; they despise and rail at authority; they copy the sins of Cain, and Balaam, and Korah (Jude 1:8-11). Their detestable character is further described in Jude 1:12; Jude 1:16; Jude 1:19, with a parenthetic description of them and of their destiny and of those like them, as foretold in the prophecy of Enoch (Jude 1:14-15). Their voluptuousness, selfishness, discontent, their pride and flattery, their tendency to create separations from the faith and purity of the Church, and their gross carnality, are all set forth in terse and strong language.

Part II. calls upon believers (a) to show mindfulness of the words of the apostles, who foretell the coming of such deceivers and scoffers (Jude 1:17-18); (b) to continue in faith and prayer and love and hope (Jude 1:20-21); (c) to exercise a kindly, prompt, and earnest treatment of those who may be led astray by these false teachers, according to the character of each, yet with earnest hatred of their sin (Jude 1:22-23); and concludes with the usual doxology, expressed in words which abound in consolation.

Dean Alford has well described the Epistle as an ‘impassioned invective, in which the writer heaps epithet on epithet, and image on image, and returns again and again to the licentious apostates against whom he warns the Church, as though all language were insufficient to give an adequate idea of their profligacy and of his own abhorrence of their perversion of the grace and doctrines of the Gospel.’ It may be added that the Gospel is still abused and perverted through the selfishness and worldliness of professedly Christian men, and that the admonitions of this Epistle and the coming judgment of which it speaks are well fitted to arouse men to watchfulness and repentance. The practical comments of Perkins, Jenkyn, Bickersteth, Stier, and others show how rich it is in lessons which apply to every age.

NOTE.
Other Commentaries of this Epistle may be named and characterized:

MANTON, Thomas, D.D.—A Practical Commentary, delivered in weekly lectures at Stoke-Newington. Lond. 1658. Practical and characteristic.

WITSIUS, H.—Comm. in Epis. Juda. Meletemata Leidensia (first published in 1703). Basel, 1739. Written with learning and judgment.

LANGE’S Biblical Comm., vol. 9—Translated from Fronmüller, with useful additions by Dr. J. I. Mombert, 1867.

LILLIE’S Epistle of Judas.—Translated from the Greek, with notes. New York (Amer. B. Union), 1854. An able and careful work.

MUIR, W., D.D.—Discourses Explanatory and Practical. Glasg. 1822.

GARDINER, F.—A Commentary on Jude. Designed for the general reader and exegetical student. Boston, U.S., 1856.
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Verse 1
Jude 1:1. Judas. This name is of frequent occurrence in the New Testament, and is given in the shorter form, Jude, only here in the Authorised Version, perhaps to distinguish the writer from Iscariot; but the following clause is sufficiently distinctive; and it should be noted that the name is uniform in the Greek.

and brother of James. The Greek ‘and’ expresses a Greek affirmativeness not quite equal to ‘but the brother,’ though approaching it. If he were, as suggested in the Introduction, the brother of our Lord as well as of James, neither of whom speaks of his relation to Christ, the omission is probably owing to the fact that the human relation was temporary and entirely subordinate to the higher relation of spiritual fellowship (Matthew 12:49). As brother, moreover, he did not at first believe, and so the relation itself was at once humbling and honourable.

To them that are called. Not invited merely, but having accepted the invitation, and having therefore the ‘calling’ of sons. This is the uniform meaning in Scripture; not having the name, but the character (comp. ‘a man’s calling’).

beloved in God the Father (the true reading). Our affection for Christians springs from their relation to Christ and their likeness to Him, as our love for God’s children rests on the same grounds. This is the brotherly love of the Gospel as distinguished from the love of good-will. If ‘sanctified’ is adopted as the reading, then it may be noted as an unusual expression, Christians being said to be sanctified (feed from the guilt of sin, and made fit for God’s service) in Christ. The meaning of both expressions is, that in communion with Christ through faith they have been freed from the guilt of sin, and that their faith, working as it was by love, is the beginning of personal holiness (1 Corinthians 1:2).

kept. The nearly uniform rendering of this verb is ‘kept;’ and the keeping, it is important to notice, is the fulfilment of the intercessory prayer of our Lord (John 17). The safety of all who believe is the Father’s answer to the Son. God keeps us as we keep His word (Revelation 3:3, Greek). Nor is the writer’s play upon this expression throughcut his epistle without its meaning. ‘God keeps us for Jesus Christ;’ we ‘keep ourselves in the love of God’ (Jude 1:21). Evil angels are kept for judgment, because they ‘kept not their first estate’ (Jude 1:6). And a like play upon the word is found in 2 Peter.

for Jesus Christ is the meaning, not ‘in;’ for He created them, and redeemed them, and renewed them; they are therefore His own possession (His ‘peculiar people’), and as His, are kept for and finally presented to Him (cp. John 17:6; John 17:12).

The order of the words admits of another, though a less likely interpretation:—‘to those in God the Father, beloved, and kept for Jesus Christ, being called;’ but the parallelism of the thought is better preserved by the rendering given above.

Verse 2
Jude 1:2. Mercy unto you, and peace, and love. ‘Mercy’ is used in the salutation of the pastoral epistles only—except here. In Paul’s view, those who minister in holy things specially need it, as in Jude’s view do those whom he addresses. ‘Mercy’ is God’s feeling towards them; ‘peace’ is their condition as the result of it; ‘love’ is either their feeling Godward and manward as the effect of God’s grace (so it is in Ephesians 6:23), or it is God’s love to them that are called, in the manifold expressions of it (so it is in Jude 1:21, and in 2 Corinthians 13:14). This last view seems preferable; it is for the fulness of love he prays, as it is for abundance of mercy and peace.

Verse 3
Jude 1:3. Whilst I was giving, or using, all diligence; either inwardly in purpose, finishing one work and postponing another; or outwardly in actually writing what was not finished (de Wette). The latter is rather favoured by the tense of ‘write’ (which is present, not aorist); but the former is probably the correct view. Anyhow, it was his purpose to write on the great truths of the Gospel—the common property of all who believe.

I felt constrained to write and exhort you to fight for the faith once for all delivered to the saints. A richer evangelical epistle would have been more welcome to the writer; but, like Paul, he had to meet the needs of those for whom he ministered; hence his words are full of rebuke against the teachers who were leading them astray, and of loving warning to themselves. The word to fight, or strive earnestly, means to stand over and defend to the utmost, even to agony; ‘the faith,’ not quite the doctrines of Scripture, still less their belief of them, but the Gospel, as believed by Christian men. Once for all delivered points to the completeness and unchangeableness of the Gospel, and to the fact that no new revelation was to be expected. The doctrine of development subsequent to the apostles is not the doctrine of Scripture. We may gladly admit, as Boyle puts it, that ‘there are passages whose full meaning is reserved to resolve some yet unformed doubt, or to confound some error that hath not yet a name, or to throw fresh light on admitted truths.’ There is, in fact, no definable limit to our profounder insight into the Gospel; but additions to the Gospel itself Scripture disowns. Traditions post-apostolic are now entitled to no other deference than is due to their intrinsic reasonableness, or to their consistency with what is already revealed.

Verse 4
Jude 1:4. For there are certain men; unknown, insignificant men, or otherwise not worth describing; but when their true character was seen, it was plain that they belonged to a class long before described in many an Old Testament passage; notably in the prophecy of Enoch (Jude 1:14), probably in the punishment of the Israelites (Jude 1:5), of the rebel angels (Jude 1:6), and in letters of fire on the plain of Sodom and Gomorrha (Jude 1:7).

Crept in is probably sufficient; unawares is even less accurate, suggesting that there may have been neglect upon the part of the Church, whereas it is the stealthy movement of those who have entered that is rebuked. They came in by a side door; not that they crept in from without, being really no members of the Church; but only that they came in as members, and yet had in fact, as was now clear, sentiments and habits foreign to those of a Christian community, and ought never, therefore, to have entered it at all. (See the same phrases in 2 Peter 2:1, and Galatians 2:4.)

before of old ordained is peculiarly unhappy. There is no predestination in the words, but only Scripture prophecy, or public information. The word is used in the New Testament four times (or five if we retain the common text in Romans 15:4), and is rendered twice ‘written before.’ In Galatians 3:1 and here it probably means, from the custom of writing matters of general interest on tablets for public information.

have been evidently set forth, or written of as subject to this condemnation or judgment; ‘proscribed’ or ‘designated,’ other renderings, is too strong. Their character is further defined; they are ungodly men, with whom God’s holiness is no ground of reverence, nor His law their guide, who, having broken loose from His authority, show their ungodliness in all they do, and especially in two forms; they pervert or turn the grace of God, the proffered gift of God in the free forgiveness of sin, with all its helps to holiness and blessedness, into lasciviousness; just as liberty is turned into licentiousness (Galatians 5:13); just as of old the removal, one after another, of the plagues with which Pharaoh was visited ended in renewed hardness of heart and in repeated sin. The more gracious God is, the more wanton they become.

and they deny our only Master and Lord, Jesus Christ. The word ‘God’ goes out by preponderating authority. If it were retained, the description would imply that they denied both the Father and the Son. Even without ‘God’ it is a possible meaning (the only Master and the Lord Jesus Christ), as it is a possible meaning in Titus 2:13; but the more accurate and the more natural meaning of the Greek refers both terms to Christ; and on comparing the passage with 2 Peter 2:1, where these men are said to ‘deny the Master that bought them,’ the conclusion seems inevitable that both terms are to be applied to Christ, though everywhere in the New Testament, except here and in 2 Peter, the word ‘Master’ is applied to God the Father. Christ is here called their one absolute Lord and Owner, not in contrast with the other persons in the Godhead, but with foreign lords who once had dominion over them. They are called godless, indeed, chiefly because they pervert the grace that is in Christ, and deny the claims of Him who first created and then redeemed them.

Verses 5-7
Jude 1:5-7. In these verses we have examples of the judgment spoken of in Jude 1:4. It is only necessary, says the writer, that I should remind you of facts with which you are already familiar. You have been instructed in the Gospel; you have accepted what is a revelation of righteousness as well as of love; and you have once for all had the perception of all that is essential to salvation, whatever may be said by those false teachers who boast of their profounder knowledge and superior wisdom (gnosticism as it came to be called): how that the Lord having saved a people (an entire nation, His own) out of the land of Egypt, the next thing he did was to destroy them that believed not. These words may refer to the destruction mentioned in Numbers 25:1-9, or it may refer to their entire history which is, in brief, salvation and judgment, true of them at first, and true of them even to the close.

Jude 1:6. A second example is taken from angels, those who kept not their dominion, their rule (or principality, as in Romans 8:38, a form of the same word; or their original, ‘their first estate,’ a meaning less in accordance with Scripture usage). They were placed over material creation as rulers under God, but they left their proper office and abode, and set up a kingdom of their own (Colossians 1:13), and are therefore kept under darkness unto judgment of the great day. Who they were and how they sinned has been much questioned. The notion that they are ‘the sons of God’ mentioned in Genesis 6:4, and that they fell through fleshly desires, is affirmed in the Book of Enoch; and some have thought this explanation to be the meaning of the passage in Genesis. But it is very doubtful whether Jude quotes the Book of Enoch; and if he does, he certainly differs not unfrequently from its teaching. The passage in Genesis, moreover, refers rather to the intermarriage of the descendants of Seth and of Cain. Further, this interpretation is inconsistent with what is said by our Lord of the angelic nature, and it is, besides, an anticipation of the sin mentioned in the next verse. Probably, therefore, the verse points to a sin of another kind, and to an earlier time. Milton’s account is probably nearer the truth (cp. 1 Timothy 3:6).

Jude 1:7. A third example is taken from the Gentile cities of Sodom and Gomorrha, and the cities about them, having given themselves over in like manner as the people of those cities did, or as these false teachers have done, and having gone after strange (different) flesh; practising shame, man with man, and even man with beast. How true this is of the tendency of some teaching may be seen in classic writers, and in such testimony as Irenaeus gives of the practices of the Nicolaitans (Jude 1:20).

they lie before the eyes of men (either in the region they once occupied or in their history) an example and a proof of eternal fire, still suffering as they do the punishment [of their sin]; or it may be taken, an example and a proof [of what I am affirming], suffering as they do the punishment of an eternal fire. The argument is either analogical or positive. As Sodom and Gomorrha suffered the punishment of a fire that consumed them utterly, so that they will never be restored, so the wicked will suffer as long as they are capable of suffering. This is analogical. Or, as Sodom and Gomorrha are really suffering the punishment of which the fiery overthrow of their cities was the symbol, so shall these men be punished. This is positive, and is favoured by all those passages in which death is used not as material death only, but as continued life—the cessation not of being but of well-being—the destruction which is not annihilation.

Verse 8
Jude 1:8. And yet these men (Jude 1:4) actually do the same things as the people of Sodom and the fallen angels.

in their dreamings they defile the flesh, that of others as well as their own; they live in the feelings of their own perverted sense, and they corrupt others as well as themselves (others sharing in their sin); and they set at nought lordship, ownership, dominion (the supremacy that belongs to one who is lord), and rail at dignities (Greek, glories—the splendour that belongs to those who are exalted). The statement may be general, or it may refer to Christ and to the authority of His kingdom. In favour of the former view is the fact noted by many moralists that licentiousness is closely connected with contempt for all authority: no other vice, indeed, so easily demoralizes the entire nature. The second view is more in harmony with the context. Some refer the ‘dignities’ here spoken of to evil angels, under whose power these teachers had fallen, and whom nevertheless they mocked as powerless, or even as imaginary beings, and they appeal in proof to the next verse. But the connection of the two verses is of another kind. We are not to rail at even Satan, nor at earthly princes or dignities, though they be his instruments: he and they are to be left in God’s hands.

Verse 9
Jude 1:9. They do against dignities what even the archangel would not do against Satan. Michael (‘who is like God’) was regarded as the guardian angel of the nation of Israel (Daniel 12:1; cp. Daniel 10:13; Daniel 10:21). In the New Testament he is mentioned only here and in Revelation 12:7. ‘Archangel’ is mentioned only here and in 1 Thessalonians 4:16.

about the body of Moses. The Jews had various traditions about the burial of Moses. According to Jonathan (on Deuteronomy 34:6), the grave of Moses was given to the special care of Michael; and to this tradition most commentators ascribe the introduction of the circumstance here. Others suppose that Christ Himself, in connection with the appearance of Moses at the Transfiguration, may have sanctioned the tradition. Nothing is said of it in the Book of Enoch. . . . Origen speaks of a book extant in his day (the Assumption or Removal of Moses) as the source whence Jude derived his account; but there is no evidence that the book was in existence when Jude wrote. The most probable explanation is that there was a Jewish tradition to which Jude appeals.

when contending he disputed shows that it was verbal altercation not unlike that recorded in the case of Job (chap. 1) and in Zechariah 3:1-3. The solution that God revealed these facts to Jude is of course possible, but it is not likely. That the facts should be previously known is of the very essence of the argument.

Verse 10
Jude 1:10. But these, who ‘defile the flesh,’ as they ‘rail at dignities’ (Jude 1:8), at whatever they know not—the whole range of invisible and heavenly things, and even the nobler sentiments of our nature—they rail; and whatever they know naturally as brute beasts (‘irrational animals’), their instincts and propensities, even these they abuse, for they surrender themselves to them, and in these destroy (or corrupt) themselves; and so they are worse than brutes. ‘As drunk as a beast’ is, in truth, a libel on the lower creation. Drunkenness and like abuses of natural appetite are sins of man only. The two verbs used in this verse, ‘know’ and ‘know,’ are different, but it is not easy to express the distinction between them. What they know not admits some knowledge, though it denies the accuracy and the completeness of it: what they know describes such knowledge as thought and use of faculty may give; though from the added word ‘naturally,’ it is clear that the knowledge is largely of a sensual kind.

Verse 11
Jude 1:11. Woe to them. This expression is often used by our Lord, but never elsewhere except in Jude and in Revelation. (Paul’s use, ‘Woe is me if I preach not the Gospel,’ is different.) The words may mean, ‘Woe is to them,’ a description of their miserable condition, present or future, uttered as a warning to others (Calvin); or even ‘Alas for them,’ expressive of pity (Newcome); or as generally expressive of pain and indignation, a censure and a threat: in any case the word speaks of evil and woe, whether uttered in the tone of compassion which bewails it (Matthew 23:15), or of the indignation that imprecates it (Matthew 11:21). Here the context favours the idea that it is neither pity nor imprecation, for their sin is strongly condemned, and they are said to have been punished; but a cry of horror on taking in at one glance the whole course of their ungodliness, and its final plunge into the dark abyss (as in Revelation 18:16; Revelation 18:19).

for in the way of Cain have they walked (so Jude 1:16; Jude 1:18). Like him have they lived, gratifying the passions and selfish instincts of their nature, in contempt of the warnings of God and His word. (Envy of others; murder, literal or figurative—destroying others by their teaching; godlessness, are all more or less inaccurate; it is the character of selfish immoral deceivers that is described.)

and in the error; generally a sinful moral fault—a vicious life, that leaves the way of truth (James 5:20; 2 Peter 2:18) ‘in the error,’ i.e in the direction (not by the seduction of Balaam’s reward—de Wette—nor into the sin of, but as in the previous clause, ‘in the way of’) of Balaam (of selfish avarice, gratified even in the sin and ruin of others).

have they run greedily (the verb means to pour one’s self out on, or to give one’s self up to a thing).

in the gainsaying (the rebellion. See note on Hebrews 12:3) of Koran; insurrection against the Lord under cover of right and freedom.

have they perished. The beginning, therefore, and the end of their way are illustrated in this threefold history. The general sins of these apostates have been variously defined, ‘envy, covetousness, pride; murder, seduction of others for the sake of gain, rebellion against Divine authority’—all have been used to describe their motives and sins. In all there is this quality predominant, that they knew God and His truth, and their knowledge was perverted by selfishness or covetousness or pride to results eminently immoral and disastrous.

Verse 12
Jude 1:12. Here follows a further description of these teachers as set forth in strong figures expressly and earnestly reiterated. These are they who are sunken rocks, seen indeed, but their true nature concealed, in your feasts of charity. The word for ‘rocks’ is found only here in the New Testament, though in common Greek writers it is not infrequent in the sense of rocks in or by the sea. The word in 2 Peter 2:13, which is like the word used here, means ‘spots.’ Probably a rock which appears like a spot, and gathers to itself the sea wrack and dirt, explains the connection between the two words. It disturbs the quiet harbour where it is found, and risks the vessels that are near.

when they feast with you, feeding themselves as they do without fear, and in contempt of the woe which is pronounced against such shepherds (Isaiah 56:11; cp. 1 Peter 5:2, the word for ‘feeding’ showing that this is the reference).

clouds without water, empty, useless, easily carried along therefore by the wind, ostentatious and deceptive wherever they go.

trees as they are in autumn, in ‘the sear and yellow leaf,’ with all their vigour gone,—not because they have borne fruit, for they are fruitless, and have ever been so; at their best they had ‘leaves only,’ and even those are decaying.

twice dead, fruitless all along, and now their leaf withereth, and they are rooted out; in the soil of the vineyard they have no place, and they are fit only to be thrown away, or to burn.

Verse 13
Jude 1:13. They are at once rocks and waves, wild waves of the sea, which ‘cannot rest,’ and throw up only ‘mire and dirt’ (Isaiah 57:20).

foaming out their own shame—their lusts ‘disgraceful.’

wandering stars (comets or meteors, not planets), which neither light the world nor guide the mariner, but after blazing awhile drift into ‘the blackness and darkness which is kept (‘in reserve’) for them, and into which they sink and sink ‘for ever.’ All that is mischievous, useless, disastrous in sea or land or sky becomes in turn the symbol of the character and the destiny of these bad men. . . . The ‘feasts of charity’ or of love (Agapae) spoken of in these verses are not strictly the Lord’s Supper, though it is probable that the observance of the Lord’s Supper was sometimes connected with them. The historical facts, the use of the pronoun ‘your feasts of love’ (Jude 1:12), and the customs spoken of in 1 Corinthians 11, all point to a wider meaning. They seem to have been social gatherings of Christians for promoting kindly feeling and helping the poor. Dr. Lightfoot notes (on 1 Corinthians 10:16) that the Jews had meetings of this kind at the close of their Sabbath, and found a sanction for them in Deuteronomy 12:5; Deuteronomy 12:7; Deuteronomy 12:12; Deuteronomy 14:23-29. Pliny and Tertullian both speak of them, and distinguish them from the simple Eucharist, Pliny apparently (x. 97, 98), and Tertullian certainly. In the fourth century the Council of Carthage forbade the holding of them in the churches; and the transference of the Lord’s Supper from the evening to the morning originated in part in the abuses to which the blending of the two led.

Verse 14
Jude 1:14. Nor is this warning the warning of Jude only. And to these also (literally, with respect to these also) prophesied Enoch the seventh from Adam, i.e the seventh including Adam; a description added probably to mark his importance by the coincidence of the sacred number seven. To Adam was given the promise of the advent of our Lord as Helper and Saviour; to Enoch, the first promise of the advent of the same Lord as Judge. Jewish writers are ever noting the recurrence of this number. Moses was the seventh from Abraham, Phinehas from Jacob, etc.

The Lord cometh (Greek, came or as come; describing, as not unfrequently, an occurrence in the midst of which the prophet sees himself standing) with (surrounded by) ten thousands of his holy ones (literally His holy myriads, the ‘innumerable company’ of Hebrews 12:22; ‘saints’ restricts the meaning to saved men).

Verse 15
Jude 1:15. to execute judgment, i.e to pronounce the doom, and see that it is carried out. Then follows the description of these sinners. The characteristic of the antediluvians, as of those whom Jude addresses, is ungodliness: four times is this quality named, first and last and midst, in the description.

to convict (an intensive form of the English verb) in their consciences and before the world. The double meaning of the Greek word is only half represented by ‘convince,’ and only half by ‘convict;’ both meanings are in the word, though the second meaning is the predominant one here.

and of all the hard things—rough, coarse; used here in its ethical sense, and especially to describe arrogant blasphemy (1 Samuel 2:3; Malachi 3:13)—‘stout,’ the outcome of a hardened heart.

The prophecy here quoted is found almost literally in the Book of Enoch, which was formerly known only in fragments preserved in some of the Fathers, but has recently been discovered in an Ethiopian translation, and became known in Europe at the close of the last century. The book belongs probably to the beginning of the Christian era. Dorner ascribes it to the first century after Christ; Dilmann, who has published it, to the century before. It is really divisible into three parts,—the original book, which includes this prophecy and several other things, and two different sets of additions by later though still early writers. The book contains many absurdities (e.g. the women with whom the angels had intercourse brought forth giants six thousand feet high, who first devoured all the produce of the earth, and then began to devour men themselves); and it differs in several particulars from Jude’s statements. There is therefore no reason to suppose that Jude quotes it, though the prophecy of Enoch is found (with some important variations, however) in both. Every phrase in the prophecy has its parallel passage in the canonical Scriptures; and this fact may explain the facility and accuracy with which the tradition was transmitted. All, in fact, that is new in this prophecy is that he, Enoch, delivered it—a thing in itself highly probable. Of course the Holy Ghost might have revealed it immediately to Jude; but it may be said, as before, that this explanation is forbidden by the form and the very purpose of the quotation itself. The writer is appealing to what is already known in support of his argument

Verse 16
Jude 1:16. A further description is now given of these teachers by an enumeration of the qualities by which all may identify them. They are characterized by a chronic discontent with everything and everybody, with their own lot especially—the providence and ways of God, as we should call it; by intense self-indulgence, by proud and self-sufficient speech, and by gross flattery of the prosperous or great whenever anything is to be gained by it. Murmurers, complainers of their lot.

walking ever after their own lusts; and their month it speaks great swelling words, affirming their superiority to all restraints (their freedom, 2 Peter 2:18); while their reverence, such as they are capable of, is reserved for the possessors of wealth and influence (men’s persons, the outside quality, not their true character), and those who are able, and whom they hope to make willing, to help them; and all this in their teaching as well as in their lives. How different from the apostolic type is sufficiently plain (Philippians 4:11-12; 1 Timothy 6:8; Hebrews 13:5).

Verse 17
Jude 1:17. Nor has any new thing happened to you. All this was foreseen and foretold. You yourselves know it; you have only to ‘remember the words spoken before by the apostles’ (as in Acts 20:29-30; 1 Timothy 4:1, where the evils are foretold, as in nearly every Epistle they are set forth—the double meaning of ‘spoken before’). Most, indeed, of these passages are written, not spoken; but the writing is really the putting into permanent form of what in substance had been orally delivered. The language here used, ‘by the apostles,’ does not necessarily imply that the writer was not an apostle; but if he had been an apostle, it is more likely he would not have used it. Compare the expression in 2 Peter 3:2, ‘of us the apostles,’ or, as the Revised reading is, ‘through your apostles.’

Verse 18
Jude 1:18. how that they told you in the last time there shall be mockers; only here and in 2 Peter 3:3, where it is said that they show their quality in relation to the Second Coming of the Lord.

walking after the lusts of their ungodlinesses; each begetting the other; every lust rejecting the Divine that is opposed to it, and the rejection of what is Divine ending ever in aggravated immorality (see Romans 1:24; Romans 1:28-29). The expression here used is no doubt intended to call up the characteristic quality already described in Jude 1:15.

Verse 19
Jude 1:19. Again the deceivers reappear; described not now by historical parallels (Jude 1:11), not by figures of speech (Jude 1:12-13), not by prophetic announcements (Jude 1:14-15), not even as their own offensive talk has done (Jude 1:16), but as they are in their inner nature, and in the influence of that nature on Church life and on themselves.

These are they that are ever causing divisions (separations), and will end sooner or later in separating themselves or in ruining the Church. The verb is intensive and continuous. The word ‘themselves’ goes out, but the idea is still in the verb, though not so prominent as before. Separation is caused in Christian communities by three things: by heretical doctrine, by an unloving, selfish, exacting spirit, and by proud words and an ungodly life; and all three are characteristic of these teachers. So far, therefore, as they are tolerated, they tend to divide and break up the communities to which they belong. Everything they are and everything they have tends to disintegration, and the sooner the Church is rid of them the better. The specific illustrations of this truth in the history of the early sects, and even in the later, are very striking.

sensual: we have no English word that expresses the thought of the Greek. The word describes the man in whom the earthly natural life of the soul is supreme, the spiritual, with all its faculties, being subject; and the man himself is ever doing the ‘desires of the flesh and of the mind’ (Ephesians 2:3). ‘Sensual’ is too strong, and ‘natural’ and ‘animal’ too narrow. ‘Soul ( ψυχη), the underlying root of the adjective here used, is the man himself in his natural state. With the soul is connected man’s higher nature, the spirit, including the conscience and whatever remains there may be of diviner faculties. The body is the lower nature. He who gives himself up to the body is fleshly; he who by communion with God’s Spirit gives himself up to the nobler life, is spiritual. He who thinks only of his own interests, emotions, tastes, is the man whom this verse describes. It is the form of life that finds in itself and in its earthly likings and preferences its law; is sensual even when not fleshly, as were these teachers.

not having the Spirit. Their natural religious life, such as it is, is under the unbroken influence either of their flesh or of their lower earthly conceptions. They have neither the law nor the power of the really regenerate man. (Compare 1 Corinthians 2:14-15; Romans 8:9; 1 John 3:24; James 3:14-15.) Without the Spirit, therefore, means, conscience and affections and reason all subject and defiled, even when the flesh is not absolutely supreme.

Verse 20-21
Jude 1:20-21. But ye (strongly emphatic), beloved, as against those dividers of the Church who are pulling it down stone by stone, ever building up yourselves on your most holy faith, praying in the Holy Ghost, keep yourselves in the love of God, awaiting the mercy of the Lord Jesus Christ unto eternal life. Every clause is antithetic and suggestive: the overthrow of the Church and of each of its members, and Divine edification;—grace turned into licentiousness, and holy character built on faith;—swelling words of self-sufficiency, no Spirit; and praying in the Spirit;—murmuring, complaining, and denying the Lord that bought them; and keeping yourselves in the love of God, and awaiting the mercy of the Lord Jesus Christ;—for whom the blackness of darkness is kept for ever, and waiting for Christ’s mercy unto eternal life. Our safety depends on growth in the faith, on prayer in the Spirit, and, after all is done, on receiving the mercy of our Lord Jesus Christ. Hereby we keep ourselves, and are kept, in the love which God bears to us, and in the love which we are to bear to Him. The love of God to us, however, is the true origin of all, though not to the exclusion of the Spirit and of Christ, who have each His own part in the great work of our redemption. ‘Looking for’ may mislead. ‘Looking for’ is the word found in 2 Peter 3:12-13, and in 1 Thessalonians 1:10, where it is translated ‘waiting for,’ and is applied to what after all may never come. The word here really means, especially in the present tense, ‘waiting to receive,’ and even ‘receiving’ itself (Hebrews 10:34; Hebrews 11:35). It occurs again in Titus 2:13, in the same sense as here, ‘expecting to receive.’

Verse 22-23
Jude 1:22-23. Of the false teachers the writer has spoken. Their condition is hopeless (Jude 1:12). But in the treatment of those who have been exposed to the influence of these ungodly men (Jude 1:4) great care is needed, and the treatment must vary with the character of each class. The classes are three. And on some have mercy (the reading ‘rebuke’ has not preponderating authority), being, as they are, in doubt; the common New Testament meaning of the word (Romans 4:20; James 1:6; Matthew 21:21). ‘Contending, as they do,’ is the meaning of the same word in this Epistle (Jude 1:9), but it is not appropriate here.

on others, whose condition may be gathered from the conduct that is to be observed toward them, who have almost yielded to seduction, not through doubt but through fellowship with these false teachers, and partly through their own corrupt taste, and who therefore are to be snatched out of the fire into which they are already entering. Sharp and vigorous interposition is our only hope for them; and if we succeed, their deliverance will be as of ‘brands plucked out of the burning’ (Amos 4:11; Zechariah 3:2).

on others have mercy (the word is always used in the sense of active compassion, not, therefore, as Luther interprets it, Feel for them; only, Turn aside in fear lest you yourselves share their ruin) with fear; a third class, and needing special caution. The disease of the first class, the doubters, is not specially infectious; the condition of the second class is not likely to tempt us—their punishment seems already begun, and we naturally shrink from it, thinking only, moreover, of their need of prompt deliverance; the third class call for watching, and kindly fellowship, which may itself prove dangerous; we are therefore exhorted to attend them with fear, hating even the garment spotted (i.e defiled, James 3:6) with the flesh. ‘The garment’ is the inner one worn next the person, and is itself soiled by the sin. It is therefore a fitting symbol of whatever, by means of external conduct, may make others sharers in the moral destruction we are seeking to avert. Our saving love for sinners must not be suffered to lessen our hatred of sin; and further, we must beware lest through the deceitfulness and the virulence of sin we ourselves, all unconsciously, catch the contagion. The mere contact of garment with garment, of things in themselves indifferent though belonging to the habits and the outward acts of the life, may do mischief. The well-meant attempts of one man to save another, end sometimes in the ruin of both.

Verse 24-25
Jude 1:24-25. Exhortations to keep themselves in the love of God are fitly followed by a doxology which reminds them that the power and grace are from Him who alone can keep them. Now to him that is able to guard you (not the same word as in Jude 1:21, but a strong military term) from stumbling (from every false step, James 2:10; 2 Peter 1:10, ‘shall never stumble’), and make you to stand without fault (Revelation 14:5, and like the Master Himself, ‘without spot,’ the same word, Hebrews 9:14) before the presence of his glory in exceeding joy (the condition in which you will be found when you stand there), to the only God our Saviour through Jesus Christ our Lord (these added words set forth God as Saviour through Jesus Christ, Titus 3:4-6), be (or is) glory, majesty (greatness), dominion and power (literally, ‘might and right,’ power and authority), before all time (‘as it was in the beginning’), and now (‘is now’) and for evermore (‘and ever shall be’). Amen (so let it be, or, so indeed it is). ‘Glory and dominion’ are common in the New Testament Doxologies; ‘majesty and right’ (lawful power) are found only here. ‘For evermore’ is required in the rendering of what is a strong expression of everlastingness. ‘For ever,’ ‘for evermore,’ and ‘for ever and evermore,’ represent three corresponding expressions in the Greek ( τὸν αἰῶνα, εις τοὺς αἰῶνας, or εις πάντας τοὺς αἰῶνας, and ςἰς τοὺς αἰῶνας τῶν αἰώνων). All are applied to God, to the blessedness of the righteous, and to the punishment of the wicked. As so applied, they do not materially differ in meaning; but it is important to mark the differences and the intensity of expression.

The whole of this Doxology, so rich and so consolatory, may be a prayer, ‘be’ glory, as its place at the end of the Epistle and the ‘Amen’ rather imply; or it may be the assertion of a fact, as in 1 Peter 4:11, where the ‘Amen’ also is used, and the verb ‘is’ (not ‘be’) is in the Greek; or we may combine the two meanings by making the Doxology an assertion of what really is, and the Amen a prayer: Be it in human hearts and throughout all creation as it is in truth! How solemn and instructive, that these ascriptions of glory to God are found in connection with judgment as well as with salvation, each, indeed, implying the other, and both illustrating the holiness and the love which we are to adore (Revelation 15:3; Revelation 16:5).

